1. The nature, diversity and significance of Australian folklife. 2. Existing (institutional) arrangements for safeguarding that folklife and the need for new arrangements for (a) collection, documentation and dissemination of folklife materials; (b) support/development of folk arts, etc.
It had agreed not to report on traditional Aboriginal ceremonial and belief but to address such other aspects of Aboriginal folklife as: craft, contemporary folklife, both urban and rural; and the present intertwining of Aboriginal folklife with that of other communities within Australian society.
This report preferred term 'Folklife', which related 'more directly to living culture' as its main designation of the field, following recent American and UNESCO practice, and argued that folklore/ folklife -the terms were used inter- While this compilation has been largely ignored in the political and funding areas, it has much to offer students of music, dance, or manual crafts, and to those associated with regional museums. For its enduring importance lies in its honest and generous analysis of the contemporary 'folklife' scene. It has already done much to nurture the 'folkways' which make up both our personal and national sense of identity and understanding of customary lifestyles. In its chapter on 'Humanities' there was much stress on the need for more Australian studies in the disciplines of history and literature, while in the section (Windows 1987: 195 This same definition was used by the Committee of Inquiry into Folklife in Australia. Still, they modified it to exclude 'tradition based' and they excluded literature as a form of folklore. This decision tended to put university-type institutions on one side of the folklore continuum and museums and heritage centres on the other. However, this seeming dichotomy was reversed with the July 1989 inclusion of all tertiary education into the Unified National System.
Of course, this Australian tale of struggle and slow regrowth well seem quaint in the Baltic, Scandinavian, Celtic and (North) American countries 5 where the battle was won long ago, but, in Australian universities folklore is still a newcomer. Thus it may be argued that there have been three periods of activity and scholarly endeavour since the white settlement which began in 1788:
I the urgency of the Federation time (1901), when the various separate states came together to form the Australian nation, and a feeling then that the pastoral/bush age was passing, with the focus then on the urban life-style;
II the period c. 1945-1960, with the emphasis on collecting of folk song and music and the oral performance of this song and like material, largely outside tertiary educational institutions. This emphasis was probably due to a suspicion that their treatment there would separate folklorists from their sources. In this period, folklore was often equated in the community -indeed, as it still is -with legends, myths, or received knowledge of a collective consciousness, causing this 'folklore' to be largely associated with oral forms of transmission;
III the period from the mid-1980s 9 to the present. This period was much stimulated by preparation for the Australian Bicentennial in 1988. Characteristic of this period is that imported mass culture has seemed to threaten/overwhelm folk or popular culture and that folklore has been extended as a concept to embrace much of folklife or traditional culture.
In the last quarter century or so the folk traditions of multicultural Australia have been explored and folklore developed to embrace material forms, such as: crafts like quilt-or whip-making; food ways; hybrid traditions of many complex forms; customs, beliefs and superstitions; urban legends 10 ; (political) gossip; memorates; oral history; and many other forms of joke, anecdote, graffiti, rumour, etc. which shed a wry light on our socio-cultural processes.
Indeed, we may well agree with Graham Seal's account of more recent folklore (i.e. tale, idiom, etc.) that, although seemingly (superficially?) localized in place and/or characters, and frequently sharply anti-authority, racist, sexist and scabrous, Its enormous popularity in Australia confirms the country's status as a typical polyethnic, overwhelmingly urban-dwelling, industrial/technological modern nation state (Seal 1994: 519).
It may also be noted that in Australia, as in many other countries, anthropology 11 has been reappraising its position. It is endeavouring to assist the public's coping with 'a social world which has changed almost out of recognition in a few short years', and becoming more focused on its own country. Anthropology today is concerned to 'conserve the spice of marginality' as well as to study tourism, nostalgia, organizational rituals, and many other 'internal' manifestations of the home culture.
Dr. Jacqueline Simpson has argued that, during the period of her editorship in 1968 to 1992, the international journal Australian Folklore had been concerned to represent meaningfully a steady broadening of the subject, a growing preference for precise documentation … a more realistic appraisal of historic and social factors, a greater diversity both of the genres and of the social groups studied … [and] an equally strong concern with the present (Simpson 1994: 16 ).
The present writer (Ryan 1995) In keeping with these exhortations it may be noted that these 'new' matters amongst many others have been addressed in the last three years of the Australian journal.
Comments
1 Since late 1991 the Journal has been edited by J. S. Ryan. From No. 7 (1992) the publication has become more representative of all Australia and much increased its international content and subscription base.
2 The largest early conference of this sort was the Second National Folklore Conference, held in Sydney in 1986. Its very bulky pro-
